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matical output. We may find, for example, that instead of being
simply a deformation of a language already known, a2 nontypical
utterance like a glossolalic one reveals something fundamental in
speech. We will not find out without trying. Moreover, a comprehen-
sive linguistic theory must ultimately account for all such abnormal
utterances.

For psychology T suggest glossolalia as a subject for investigation
because of what light it might shed on the use of speech as an expres-
sion of the ineffable. Hitherto the functions of language have been
stated in terms of natural languages in all their forms. It would seem,
however, that man has a compulsion from time to time to utilize his
sound-making capacities in unconventional ways. If it can be demon-
strated that these emotive utterances, although spontaneous and un-
learned (that is, not passed from one person to another), have more
than coincidental similarities, then we will have learned something
about man’s innate response to his own nature.

Epilogue

In the foregoing discussion I have tried to distinguish what we
know about glossolalia from what we do not know or are uncertain
about. My strongest assertion has bheen that glossas are not like hu-
man languages. I want now to make another assertion: We are not
justified in saying that people who experience glossolalia are funda-
mentally or temporarily in an abnormal psychological condition. So
much calumny has been heaped upon them that we feel obliged, if
for no other reasons than humane ones, in calling for tolerance and
understanding. Moreover, there is evidence to indicate that for many
people glossolalia is a cathartic experience (which is not without its
implications to psycholinguistics). I would go one step further and
claim that a glossolalist’s religious experience can be as genuine as
another man's.

Let us further recognize that the glossolalist who cooperates with a
sympathetic investigator in the study of this interesting phenomenon
is making an extremely important contribution to man’s undeérstand-
ing of himself, both as a talking and religious creature. We need his
assistance and hope that he will tolerate our critical approach to the
study of a phenomenon that is at the core of his religious experience,
so that together we might “increase in wisdom.”25
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NOTES

*This term, not a creation of my own, is used here with the meaning "that which
is characteristic of linguistic structure.” The purpose of this study is to suggest
ways in which glossolalia is and is not like natural language.

There i§ no resemblance between this paper and another one of mine by the
same title which was delivered at the annual meeting of the Koninklijke Zuidned-
er1a7ndse Maatschappij voor taal- en Letterkunde en Geschiedenis in Bruxelles,
1967.

This study was written primarily to answer the question, “What do you [that is
I, the linguist] think about glossolalia?” The poser of the question may be a
believer in the phenomenon or he may be someone who cannot take it seriously;
in either case he is probably not acquainted with general linguistics. A psycholo-
gist, an anthropologist, or another linguist would pose different questions, and he
would make up his own mind about glossolalia on the basis of what data he could
obtain. If this paper does not give him all the information he wants, perhaps
there is enough for him to ask the kinds of questions which will eventually lead
to an even better understanding of the phenomenon.

"Unless otherwise indicated, all technical terms found in this study are in rather
general use. My only neologism is glossa, which will be defined later. The terms
glossolalist and charismatist, when talking about religious glossolalia, are synony-
mous, although in some contexts the latter term has a broader connotation. Thus,
one talks about “the modern charismatic movement” whose representatives distin-
guish themselves from the Pentecostalists. Although both groups are glossolalist,
charismatists are members of the Catholic church and various Protestant denomi-
nations whereas Pentecostalists consider themselves members of other, specifically
charismatic, denominations, Protestant glossolalia is well documented. For a brief
report about charismatic activity in Catholic circles see Foice (organ of the Full
Gospel Business Men's Fellowship International), July-August, 1967.

"The word glossolalia (or glossolaly) must not be related to falling {or lallation) in
spite of the similarity in form. On the other hand, the meanings of glossolalia and
Speaking in tongues are identical, regardless of the distinction which some people
have sugpested. The latter expression, now a technical one, is a somewhat literal
transtation of the Greek and does not make much sense in ordinary English. The
original expression is lalein gldssZ hadeivYiciaoq, translated in the singular in the
AV as “speak in an (unknown) tongue” and in the plural (with gldssais YAdoowms)
as “speak with tongues,”

‘If he is also interested in socio- or psycholinguistics, he will, however, be con-
cerned with the motivations that lead to glossolalia, For example, he may want to
explain why glossolalia is usually associated with religious behavier and more
often within the Christian religion than in others, The most probable explanation
is that the New Testament provides the incentive for talking in tongues. People
who have not heard of it or who, hearing about it, do not take it seriously, are
less likely to practice it. Of course, some people experience glossolalia outside of a
religious context, as will be seen, and do not associate their behavior with bibilcal
speaking in tongues.

‘Without giving a catalogue of the functions attributed to the gift by glossolalists
themselves, we might mention that whereas early in the history of Pentecostalism,
that is, at the beginning of this century, it was believed that languages were given
to people to permit them to go abread as missionaries, today, at least among
mzny of the recent charismatists, the emphasis is on private use in prayer. For the
latter, scriptural validation is found in Romans 8.26: “We do not know how to
pray as we ought, but the Spirit himself intercedes for us with sighs too deep for
words” (RS¥).

"Glossolalists have recognized the existence, or the possibility, of non-Christian
speaking in tongues, for example, in Spiritism or by people who, other evidence
may have borne outf, were not really “baptized in the Spirit.” This kind of
glossolalia they call a “Satanic counterfeit.” The term “counterfeit” does not
imply any imperfection in the verbal product as we use the term for counterfeit
money, for example, which fails to meet up to standard. I have never heard of
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anyone’s rejecting a glossolalic discourse because it failed to meet some linguistic
criteria. In fact, linguistic observations by charismatists about glossolalia are un-
common, and even when they eccur, they are extremely superficial.

"l refer to the serious investigators. There is as much difference between the
scholar and the naive devotee of psychic phenomena as there is between the space
scientist and the naive believer in umidentified fying objects. The American
Society for Psychical Research (880 Fifth Avenue, New York, N.Y. 10021} publishes
a quarterly journal now in its 63th year.

"The survey by May (1956) for this reason should be used with discretion. It
impresses one as being a potpourti of different kinds of abnormal behavior.

“This specimen, reproduced (with probable typographical error) from Sundkler
with a rearrangement into five instéad of two lines, is not a phonetic transcription
but merely an attempt to give an impression of what the “tongue” sounded like.
1t is therefore possible that more or less well-articulated syllables occurred only in
the English words. Another person may have described this utterance as consisting
of “sounds like those made when a person is shivering with cold” and “a kind of
stuttering sound.”

1Yy this paper the term linguist is wsed in the technical sense: he is a scientific
linguist ‘or a linguistic sclentist, which is saying the same thing, for his field of
specialization is the discipline of linguistics. Not all “linguists” who have been
consulted about glossolalia are of this type, because laymen atill use the word to
refer to someone who have a reputation for knowing several languages.

o] infroduce this term to mean: {a) an alleged “language,” represented by a
particular glossolalic discourse; (b) a specimen, either written down or mechani-
cally tecorded, of this “language.” Since one cannot say a priori that an individ-
ual’s glossolalic utterances are all of the same type, he may speak several glossas.
The adjectival form of glossa will be glossic, although glossal was used on at least
one occasion by another writer.

17 would not be too difficult to devise an experiment whereby subjects were
asked to identify what language was spoken in tape-tecorded texts concocted of
glossolalia (real or artificial) and real and/or pseudo-Zulu, for example.

¢ js claimed that in the apposition of “tongues of men and of angels” there is a
reference to glossolalia, bécause this phrase (in 1 Corinthians 13:1) occurs in a
section of Paul's epistle devoted to the use of the “spiritual gifts”’ and of
glossolalia in particular.

3This assertion is put in a strong form in the hope that others will either confirm
or invalidate it. It may only reflect my present ignorance of the literature of
clinical psychology. For example, Julius Lalfal writes (personal communication)
that he has tape recordings from two [schizophrenic] patients “which clearly
illustrate glossolalia.”

B]; was extremely interesting that the two utterances, given less than a minate
apart, were phonologically different, as far as I could tell without having a tape-
recording of them. In other words, they were like two different glossas. A descrip-
tion of this nonreligious glossolalia is being done under my supervision.

WRut it is not, by definition, a concomitant of an altered state of consciousness nor
some kind of automatic behavior. Whereas a trance state can accompany the
charismatic teligious experience, it is certainly not necessary. Automatisms, accord-
ing to William James, are either sensory or motor, emotional or intellectual, and
are due Lo ‘uprushes’ into the ordinary consciousness of energies originating in the
subliminal parts of the mind (1958:189). He gives, as examples, hallucinations,
pains, convulsions, and paralyses of feeling and of motion. A common motor
automatism is the trembling of one’s hand during a fit of anger. If glossolalia is
an automatism, the use of the term may require modification.

#a]though matchings do not seem possible, we might find some interesting corre-
lations in making comparisons of a glossic text and the speakers own interpreta-
tion of it. There might, for example, be more similarities in frequency counts
than one would expect at random. Even though a certain glossic “word” and, say,
love—in the interpretation—could not be found in comparable places in the texis,
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it would be more than coincidental if both of them occurred in the neighborhood
of twenty-three times. If several such correlations could be eatablished, we would
be justified in assuming that the glossic words had meaning. This sugpestion is
pure conjecture, for we have not had the proper kind of texts for this kind of
study. What a cryptanalyst would observe in a glossic text we do not yet know.

Some groups of charismatists, following the injunction of 1 Corinthians 14.27,
permit speaking in tongues only if there is an interpretation and no more than
three such occurrences in a single meeting. Presumably a person would not speak
unless he intended on giving his own interpretation or unless he knew that there
was someone in the audience who would do it for him. The interpreters, for their
part, might feel obliged—for example, out of loyalty to the speaker—to give the
interpretation.

¥Having “discovered” the meaning of eg, the speaker said that he tried to say ‘my
Jesus’ and “dear Jesus' (in German, of course) while speaking in tongues, and he
observed that in each case a different glossic word preceded ea. Although unso-
phisticated linguistic observations such 2s these cannot be taken at face value, they
do provide us with interesting information. What is clearly revealed here, for
example, is the naive view that another language will be like one's own native
language. In this glossa a “noun” es was preceded by its attributive, as it would
be in German. Similarly, Héléne Smith’s Martian and Hindu “languages” were
copies of French.

*The susceptibility of a glossa to analysis is attested by the attempts of Mr. Le
Baron to identify the relationship of his own glossa to some known language. He
appeats to have made a complete concordance (or index) of the “words” in his
language, only a portion of which are presented, in alphabetical order, in the
article already referred to.

™Any generalizations about glossas at the present time must be qualified by the
statement that they are spoken by people whose native language was English.
Although glossolalia is reported to occur among people speaking other, and non-
Indo-European, languages, no truly cross-linguistic study has yet been undertaken.
The only non-English samples we have are those of German and French; I have
also heard, but not recorded, glossolalia among speakers of Dutch, in Holland.

Another qualification must state that all generalizations ignore the ages of the
glossas. This is a significant limitation, because of the probability, as we have
already observed, that glossas evolve the more and the longer they are used. On
the other hand, it has been observed that speakers appear to use the same basic
inventory of phonological units over a2 period of weeks, with the exception of
sounds of low frequency which may be absent from one or more sample texts
(Wolfram 1966). Other correlates must alsc be taken into consideration, such as
age, sex, linguistic aptitude of the speaker (as measured by his control of his own
language and/or his ability to learn other languages), emotional stability, and so
on,

@8ince cross-linguistic studies have not yet been made, we cannot be sure that the
similarity between the sound-inventory of a glossa and, say, English iz pure
borrowing. There may be a tendency for some kinds of sounds to be sifted out
from all phonological systems. The chart is adapted from Wolfram.

®Perhaps the speaker is introducing a sound from another language, but we do
not know what languages other than English she has been exposed to. H. A,
Gleason, Jr. suggested in a conversation that glossolalia might be syllabified
speech, He pointed out that in one case of aphasic speech personally observed by
him there was strong syllabification, with each syllable heing said as if in isola-
tion: for example, it is im-ma-te-ri-al. Further comparisons with aphasic speech
must be made with caution. It should be noted, for example, that glossolalia can
be spoken as rapidly and easily as ordinary English.

“Even the neologisms of schizophrenics are different from what we find in glosso-
lalia, for their emphasis is on esoteric meanings. Their use of phonological
changes seems to be minimal.

*There are two studies, 1960 and 1963, the former of which is more complete. T
have used the 1963 version here,
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The tentative nature of these and all other generalizations about language
universals is underlined by Hockett: “Hypotheses, about language universals or
anything else, are by definition proposals to be knocked down, not beliefs to be
defended” (1963:6).
=Since the completion of this manuscript (September, 1967} my own rtesearch on
glossolalia has continued rather intensively. New texts have been collected and are
being processed. Several interviews with glossolalists have been held on the lin-
guistics aspects of glossolalia. On the basis of these interviews a linguistic question-
naire has been prepared for a mail-survey. One experiment was conducted, suc-
cessfully, to induce nonreligious glossolalia in a college class room. The present
study must be considered a tentative one. It was originally written at the request
of John P, Kildahl, Chief Psychologist at the Lutheran Medical Center (Brooklyn,
N.Y.), now Professor of Pastoral Theology at the New York Theological Seminary.
It was Dr. Kildahl's research project on the “Relationships between glossolalia and
mental health” (subsidized by the U.S, Public Health Service, grant number MH
10514-01, 1964) that received so much publicity—much of it erronecus—in the
religious press. An earlier version of this paper, bearing very little resemblance to
the present one, was read by Rev. David Thompson, Eugene Schramm, and Dr.
Donald N. Larson. This paper was read by Dr. Henry Allan Gleason, Jr. All of
their help is gratefully acknowledged.
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SAMPLE TEXT OF GLOSSOLALIA

The following is a sample of religious glossolalia recorded volun-
tarily at prayer by a girl of about twenty years of age. She had been
speaking in tongues for a year. The original taperecording is a part
of W. Wolfram’s collection. The quasi-phonetic transcription that is
used here is my own. (The lines in English are in standard orthogra-
phy.) Each numbered line represents a breath-group, and the pauses
between them, unless otherwise specified, are rather equal in length.
The commas indicate pauses of a different nature; for one thing, the
pitch levels are sustained, rather than falling. The vowel a is of the
“Italian variety” (and is found in some American pronunciations of
father; but not in Boston, for example); the vowel e is that of the
English words but, run, or the last syllable in sofa. (Linguists operate
with another unstressed vowel, as in the first unstressed syllable of
some pronunciations of today, but in this transcription the distinction
between these two weak vowels is ignored.) The vowel i is also like
that of English, resembling the vowels of see and city (the second
syllable). There are two exceptions: The last vowels of (16) and (22)
are intermediate between those of see and say.

The consonants ¢ and % are aspirated as they would be as first
members of stressed syllables: e.g., tea-pof, key-chain. Therefore the ¢
in kita is not pronounced as in beat ’em. This distribution of an
aspirated consonant is in violation of the usual American pattern. It
is more like the inter-vocalic British ¢ as in that pronunciation of
Betty and latitude (the first ).

There appear to be two degrees of stress: primary (/) and reduced
(\), both placed on the syllable. Since there is a correlation hetween
the placement of reduced stress and “word™ length, it would be possi-
ble from a linguistic point of view to describe this glossa as having
only one stress per word. Syllables not marked are, of course, un-
stressed by comparison. On the other hand, some syllables get extra
stress which is also accompanied by greater volume. The incidence of
this stress is probably to be explained by intonational and emotional
factors, not linguistic ones in the strictest sense.

The speaker is from New England. This is revealed by the quality
of the vowel in the word am (14). In this area, for example, Hartford,
Connecticut and Springfield, Massachusetts, the vowel (like that of
cat) is preceded by a very short vowel like what one finds in the first
part of the diphthong in some forms of fate.
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1
2
3
4
b
6
7
8
9

. yA-ma-na ki-ta si-ys-nd-ya-si.

. yd-ma-na ki-t5 si-ya-na-yo-si.

. &-na-ki-yd-na ti-ya-sa-nid-ya a-na-ki-ya-ta-na, si-ya-na-yo-sl.

. 4-sa-ki-ng, d-na-ki-sa, d-sa-ki-yd-na ti'yo-nd-ya-si.

ya-ma-na ki-ta, si-yo-nd-ya-si.

. si-na ki-yd-na tl-ya-nd-ya-si.

. a-ma-ki-ta si-ya-nd-ya-si.

. si-na ki-yd-ma, ki-ta, si-ys-nd-ya-sl.

. si-na king d-sa-ki-yd-na, a-na-ki-ta d-ya, d-na-ki-ta 4-ya,
3-ma-ki-ta si-ya-ni-ya-si.

. D6 ndt deny mé.

. d-pa-ki-ta si-ys-nd-ya-si.

. Dé not deny me.

. a-sa-ki-na sl-ya-nd-yos-si.

14, 4-mo-ki-ta si-ya-ni-ya-si.

. 1 4m your 1éader.

. si-na-ki-ta si-ya-nd-ya-si.

. d-sa-ki-ta si-ya-nd-ya-si.

. yd-mna-na ki-ta, yd-ma-na ki-ta.

. ya-sa-no-ki, d-na-ki-yd-no ti-ya-nd-yo-st.

20. ya-mao-na si-ta, ya-na-ki-ta si-yo-na-ya-si.

. &-ma-ki-ta sl-yo-na-ya-si.
. i-na-ki-ta, I-na-ki-ta y4-ma, a-na-ki-yd-na, a-na-ki-sa ni-ya-ndy.
. a-sa-ki-yd-nia, a-sa-ki-ya-na, d-ma-ki-ta si-yo-nd-yo-si.






